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A list of citations from various ‘sattva puranas’ and Mahabharata, with English translation, that 

bring out the idea of Hari-Hara abheda and Trimurti abheda.  The list is not exhaustive. It is from 

a FB post:  

 

https://www.facebook.com/groups/786718305369509/posts/1155974438443892/ 

 

of 24th Feb 2023.  The file has not been thoroughly proof checked.  

 

Many verses from Veda Vyasa that bring out unmistakably the Advaitic purport are also included 

here.  

 

 

By: Ashrith Sridhar  

 

ವ ೈಷ್ಣವ ಪುರಾಣದಲ್ಲ ಿಹರಿ ಸರ್ವೋತ್ತಮ ಎಂದು ಹಾಗೂ ಶ ೈವ ಪುರಾಣದಲ್ಲ ಿಹರ ಸರ್ವೋತ್ತಮ ಎಂದು ಭಗವಾನ್ 

ಬಾದರಾಯಣರು ಹ ವಳಿದ್ಾಾರ  ಎಂಬುದು ತ್ಪುು ಕಲ್ುನ . ಎಲ್ಾ ಿಪುರಾಣದಲ್ೂ ಿತ್ರಿಮೂತ್ರೋಗಳ ಅಭ ವದವನ್ುು ಸುಷ್ಟವಾಗಿ 

ಎತ್ುತ ಹಿಡಿದಿದ್ಾಾರ  ಭಗವಾನ್ ಬಾದರಾಯಣರು. 
 

ಇದಕ್ ೆ ಅವರ ವಚನ್ಗಳನ್ುು ಗಮನಿಸಿ: 

 

Śrimad Bhagavatam 8.7.23 

 

गुणमय्या स्वशक्त्यास्य सगगस्स्ि्यप्ययास्ववभो । 
ध्स ेयदा स्वद  ृग ्भूमवरह्मववष्णुशशवाशभधाम ्॥ २३ ॥ 

O lord, you are self-effulgent and supreme. You create this material world by your energy, and 

you assume the names Brahmā, Viṣṇu and Maheśvara when you act in creation, maintenance and 

annihilation. 

 

ŚB 8.7.24 

्वं रह्म परमं गुह्यं सदसद्भृावभावनम ्। 
नानाशस्क्तिशभराभािस््वमा्मा जगदीश्वर: ॥ २४ ॥ 

You are the cause of all causes, the self-effulgent, inconceivable, impersonal Brahman, which is 

originally Parabrahman. You manifest various potencies in this cosmic manifestation. 

 

Mahabharata: 

रुद्रो नारायणश्चैव स््वमेकं द्ववधा क िम।् 
लोके चरति कौविेय व्यस्क्तिस्िं सवगकमगसु।। 12-350-27a 12-350-27b. 

Rudra and Narayana are one principle manifesting as two going about in the world. 

 

Vishnu Purana 5.33.47-49 

्वया यदभयं द्ि ंिद्द्िमस्ववल ंमया । 
म्िो ववशभवनमा्मान ंद्रष्रं नार्गशस शंकर ।। 
योऽरं् स ्वं जगच्चेदं स देवासुरमानुषम ्। 
अववद्यामोहर्िा्मानः पुरुषा शभवनदशशगन ।। 
 

https://www.facebook.com/groups/786718305369509/posts/1155974438443892/
https://www.facebook.com/groups/786718305369509/user/100000078556876/?__cft__%5b0%5d=AZVTvIgYBJOTZreFqU-oh4ljVxYtDcDSD8mW2a-WBtL1u03M6qqfP5-3MG0YtP6uTaXw0F4i5DpfMSxMgYXyZs3Fkm3TmSXGQoBfYIwHNcE-eM0ydECno0cA_6-H8vRf-FPZ7ttM1ifxYE6yFODCjbxr&__tn__=-%5dK-R
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That Abhaya which was given by you was also given by me. Oh Shankara do not see yourself 

different from me. That which is me the same is you, this entire creation, Devas, Manyushyas and 

Asuras. Only those who are deluded by Avidya see me and you as different. 

Harivamsha, Vishnu Parva: 

 
शशवाय ववष्णरुूपाय ववष्णव ेशशवरूवपणे । 
यिाविरं न पश्याशम िेन िौ हदशिः शशवम ्।। 2.125.29 

Mārkaṇḍeya said—I offer my salutation to Śiva in the form of Viṣṇu, and Viṣṇu in the form of 

Śiva. I find no difference between the two. Observing my feelings, let both of them bestow 

welfare on me.” 

 
यो ववष्णुः स िु वै रुद्रो यो रुद्रः स वपिामर्ः । 
एका मूति गस्रयो देवा रुद्रववष्णुवपिामर्ाः ।। 2.125.31 

The one who is Vishnu is Shiva Himself. The one who is Shiva is the grandfather(Brahma). The 

manifestation is one for the three Lords, Rudra, Vishnu and grandfather(Brahma). 

 
रुद्रस्य परमो ववष्णुववगष्णोश्च परमः शशवः । 
एक एव द्ववधाभूिो लोके चरति तन्यशः ।। 2.125.41 

Vishnu is the Lord of Shiva and Shiva is the Lord of Vishnu. The same lord is moving in the 

world always in two forms. 

 
न ववना शंकर ववष्णुनग ववना केशवं शशव: । 
िस्मादेक्वमायािौ रुद्रोपेवद्रौ िु िौ पुरा ।। 2.125.42 

Vishnu does not exist without Shankara and Shiva does not exist without Keshava. Hence, Rudra 

and Upendra (Vishnu) have attained oneness, since long before. 

Padma Purana 2.71 

 
िे यांति परमं स्िान ंिद्ववष्णोः परम ंपदम ्। 
शैवं च वैष्णवं रूपमेकरूपं नरो्िम ॥ १९ ॥ 

द्वयोश्च अंिरं नास्स्ि एकरूपमर्ा्मनोः । 
शशवाय ववष्णरुूपाय शशवरूपाय ववष्णव े॥ २० ॥ 

शशवस्य हृदयं ववष्णुववगष्णोश्च हृदयं शशवः । 
एकमूति गस्रयो देवा रह्मववष्णुमरे्श्वराः ॥ २१ ॥ 

रयाणामंिरं नास्स्ि गुणभेदाः प्रकीति गिाः । 
शशवभक्तिोशस राजेंद्र ििा भागविोशस वै ॥ २२ ॥ 

 

18b-26. With their minds gone to (i.e. set upon) him through meditation, men reflected on Viṣṇu. 

They go to the highest place. That is the highest position of Viṣṇu. O king, the form of Śiva and 

that of Viṣṇu are identical. There is no difference between the glorious two, who are of the same 

form. (One can) salute Śiva of the form of Viṣṇu, and Viṣṇu of the form of Śiva. Viṣṇu is the 

heart of Śiva, and Śiva is the heart of Viṣṇu. The three gods Brahmā, Viṣṇu and Śiva are (just) 

one form. There is no distinction among the three, only the qualitative differences are narrated. O 

king, you are a devotee of Śiva, so also you are a Bhaagavata. 
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शशवस्वरूपी शशवभस्क्तिभाजां यो ववष्णरुूपी र्ररभावविानाम ्। 
सङ्कल्पपूवाग्मकदेर्रे्िुस्िमेव तन्यं शरणं प्रपद्ये ।। १.२.२८ 

 

He assumes the form of Siva in regard to those possessing devotion unto Siva; he assumes the 

form of Visnu for the sake of those who are sanctified by meditation upon Hari. Ever and anon, 

seek refuge in him alone, who causes physical bodies in accordance with the previous conception.  

 
अभेददशी देवेश ेनारायणशशवा्मके ।। 
सव ंयो रह्मण तन्यमस्मदाहदषु का किा ।। १.३-५९ ।। 
A person who looks upon the pair of the Lords of gods consisting of Narayana and Siva equally 

without any discrimination, should always be saluted by god Brahma. What need be said of 

persons like us ? (We must definitely worship him).  

 
योऽसौ ववष्णःु परं ज्योतिदेवदेवः सनािनः ।। 
जगदपूी जग्क्िाग शशवरह्म स्वरुपवान ्।। १.४-४२ ।। 
 

That Supreme-most refulgent god Visnu is the Eternal Lord of the Devas. He is the Greater of the 

Universe as well as the pervader of the same, and has assumed the forms of Siva (destroyer of the 

Universe) as well as Brahma (the creator of the Universe).  

 
शशववप्रयाः शशवासक्तिाः शशवपादाच्चगन ेरिाः 
त्ररपुण्ड्रधाररणो ये च िे वै भागविो्िमाः १.५.६८ 

68. Those to whom god Siva is dear, those who are devoted to Siva, and those who revel in 

worshipping the feet of Siva, and those who wear the tripundra mark (three horizontal parallel 

lines of ashes) on their foreheads, are indeed prominent Bhagavatas.  

 
व्यार्रस्वि च नामातन र्रेः शम्भोमगर्ा्मनः 
रुद्रा क्षालंक िा ये च ि ेवै भागविो्िमाः १.५.६९ 

69. Those who repeat the names of Hari as well as of god Siva, the Supreme Atman, and those 

who are bedecked with Rudraksha-beads are indeed excellent Bhagavatas.  

 
ये यजस्वि मर्ादेवं क्रिुशभर्गरु्दक्षक्षणैः 
र्रर ंवा परया भक्त्या िे वै भागविो्िमाः १.५.७० 

70. Those who worship the great god Siva by means of sacrifices, with liberal sacrificial fees to 

the priests, or adore Hari the same way with great devotion, are indeed excellent Bhagavatas.  

 
ववहदिातन च शास्राणण पराि ंप्रवदस्वि ये 

सवगर गुणभाजो ये िे वै भागविाः स्म िाः १.५.७१ 

71. Those who expound the scriptures as known (to them to the best of their knowledge) to others 

and those who appreciate and assimilate only the good qualities everywhere, are indeed known as 

Bhagavatas. 
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शशव ेच परमेश ेच ववष्णौ च परमा्मतन 

समरु्द््या प्रव्िगवि ेिे वै भागविाः स्म िाः १.५.७२ 

72. Those who regard god Siva the great ruler of the world, and Visnu the Supreme Soul, with 

equal attitude, are indeed spoken as Bhagavatas. 

 
शशवास्वनकायगतनरिाः पञ्चाक्षरजपे रिाः 
शशव्यानरिा ये च ि ेवै भागविो्िमाः १.५.७३ 

73. Those who take delight in performing sacrificial rites in honour of Siva and those who revel 

in the repetition of the mantra with five syllables (viz. Om Namah Sivaya) and those who are 

engaged in contemplating god Siva are indeed excellent Bhagavatas. 

 
ಇದರ ೂಂದಿಗ  ಬಾದರಾಯಣರ ಸಿದ್ಾಧಂತ್ ವ ವದ್ಾಂತ್ ಸಿದ್ಾಧಂತ್ವಾದ ಅದ್ ವೈತ್ವ ವ ಎಂದು ಅವರು ತ್ಮಮ ಪುರಾಣಗಳಲ್ಲಿ 
ಸಾರಿ ಸಾರಿ ಹ ವಳಿದ್ಾಾರ : 
 

Padma Purana Srushti Kanda Chapter 2 verse 36: 

ििस्िापरयािीिोववरूपाख्योतनरंजनः 
आनवदंरह्मणाः प्राप्िोनत्रर्भेतिकुिश्चन । 
Hence it is beyond misery , without form , stainless , he who attains this blissful Brahman has no 

more fear. 

 

Padma Purana Srushti Kanda Chapter 2 verse 75 

परः पराणांपरमः परमा्मावपिामर्ः 
रूपवणागहदरहर्िोववशषेणवववस्जगिः 
High , higher than the highest , the Paramatma who is the great Pitamaha ( in this case greater 

than all fathers ). Without any form, without any attributes shines. 

Padma Purana Srushti Kanda Chapter 2 verse 76 

 
अपेक्षयववनाशाभयाम्पररणामवधगजवमशभः 
गुणैववगवस्जगः सववः सभािीतिहर्केवलम ्। 
Without any relation to creation and destruction or changes and births. Without any qualities of 

any kind he appears so as Kevala. 

 

Srimad Bhagavatam 1.3.30-34 

 
एिद्रपंू भगविो ह्यरूपस्य चचदा्मन: । 
मायागुणैववगरचचि ंमर्दाहदशभरा्मतन ॥ ३० ॥ 

यिा नभशस मेघौघो रेणुवाग पाचिगवोऽतनल े। 
एवं द्रष्टरर द  ृश्य्वमारोवपिमरु्वधशभ: ॥ ३१ ॥ 

अि: परं यदव्यक्तिमव्यूढगणुर् ंहर्िम ्। 
अद  ृष्टाशु्रिवस्िु्वा्स जीवो य्पुनभगव: ॥ ३२ ॥ 
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यरमेे सदसद्रपेू प्रतिवषध ेस्वसंववदा । 
अववद्यया्मतन क िे इति िद्रह्मदशगनम ्॥ ३३ ॥ 

यद्येषोपरिा देवी माया वैशारदी मति: । 
सम्पवन एवेति ववदमुगहर्स्म्न स्वे मर्ीयिे ॥ ३४ ॥ 

 

In the Supreme Being, who is the pure and formless Spirit, His own power Maya Fabricates all 

forms with her evolutes, like Mahattattva and other categories. Just like passing clouds against 

the sky and formations of dust against the wind, objectivity (of which one’s own gross body is a 

part) is attributed to the Pure Subject by the ignorant. Distinct from the gross body,there is the 

Jiva whose form is made of the subtle essence of matter and is therefore imperceptible to the 

senses, yet which has to be accepted as transmigrating from life to life. When both these bodies, 

the gross and subtle, fabricated on the Atman by Ignorance, are sublated through the awareness of 

their base-That is the realization of Brahman. It is when Maya, the power of the Lord(which 

functions as both Avidya and Vidya for binding and liberating), is pleased to function as Vidya 

that the Jiva attains to Supreme Enrichment, which is nothing but abiding in his own glory as the 

spirit, the Pure Being-Consciousness-Bliss. 

 

ŚB 10.14.22 

िस्माहददं जगदशषेमस्स्वरूपं 

स्वप्नाभमस्िचधषण ंपुरुद:ुखद:ुखम ्। 
्वय्येव तन्यसुखर्ोधिनावनविे 
मायाि उद्यदवप यि ्सहदवावभाति ॥ २२ ॥ 

Hence though this entire world which is of unreal nature like dream-experience,devoid of 

intelligence and full of endless,innumerable miseries,appears and disappears in you who are 

infinite,eternal bliss and knowledge and through Maya seems real and possesing your 

characteristics. 

ŚB 10.14.25 

आ्मानमेवा्मियाववजानिां 
िेनैव जाि ंतनणखलं प्रपस्ञ्चिम ्। 
ज्ञानेन भूयोऽवप च िि ्प्रलीयिे 
रज्ज्वामरे्भोगभवाभवौ यिा ॥ २५ ॥ 

In the case of those who do not comprehend the atman (The Self) in its essential nature, the entire 

world or sathsira is created due to this lack of understanding. But through realization and 

enlightenment (about his nature) the samsara disappears again, as the appearance and 

disappearance of the body of a serpent (super-imposed through ignorance) one rope (does before 

and after realization of the real nature of the rope). 

ŚB 10.14.28 

अविभगवेऽनवि भवविमवे 

ह्यि््यजविो म गयस्वि सवि: । 
असविमप्यव्यहर्मविरेण 

सविं गुण ंिं ककमु यस्वि सवि: ॥ २८ ॥ 

Oh Infinite Lord ! Righteous people really seek you within the body (which is composed of 

matter and the spirit),by discarding that which is ‘Not-that’ (non-self). Can pious men of accurate 

judgement arrive at that correct conclusion, that the rope lying near (which was mistaken for a 
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serpent) is certainly a rope, unless they have negated the wrong superimposition of a serpent over 

that rope (through ignorance). 

ŚB 12.13.12 

सवगवेदाविसारं यद रह्मा्मैक्वलक्षणम ्। 
वस््वद्वविीय ंिस्वनष्ठं कैवल्यैकप्रयोजनम ्॥ १२ ॥ 

Its main theme is quintessence of all Upanishads which is characterised by complete oneness 

identity between Absolute Brahman and Aatman .It is one without a second.And its only object is 

to secure moksha. 

ŚB 12.5.11-12 

अरं् रह्म परं धाम रह्मारं् परमं पदम ्। 
एवं समीक्ष्य चा्मानमा्मवयाधाय तनष्कल े॥ ११ ॥ 

दशविं िक्षकं पादे लेशलर्ानं ववषानन:ै । 
न द्रक्ष्यशस शरीरं च ववश्वं च प िगा्मन: ॥ १२ ॥ 

"I am Brahman. I'm the supreme abode. Brahman, the highest goal, is I myself" having realized 

this and absorbing yourself in the self (supreme self), which is beyond the limits, you will see 

neither Takshaka snake nor your body nor the world as being distinct and different from your 

own Atman. 

Vayu Purana Uttarardha: 

जीवेश्वररह्मभेदो तनरस्िः सूरतनणगये। 
तनरूवपि ंपरं रह्म शु्रतियुक्तिववचारिः ।। ४२.२२ ।। 
अक्षरं परम ंरह्म परमा्मा परं पदम।् 
यदि ंरह्मचयागहदवानप्रस्ियतिव्रिम ्।। ४२.२३ ।। 
In my decisions (incorporated) in the (Brahma Sutra), the (alleged) distinction between Jiva 

(individual soul), Isvara and Brahman has been completely refuted. Brahman the supreme soul 

has been explained on the basis of Vedic passages, cogent arguments and deliberations. 

The supreme Brahman is imperishable. It is the 

supreme soul, and the greatest region. It is for its realization that the religious students, forest-

hermits and ascetics perform holy rites. 

Vishnu Purana 1.19 

Prahlada: 

योऽविस्स्िष्ठवनशषेस्य पश्यिीशः शुभाशुभम।् 
िं सवगसाक्षक्षणा ंववष्णु ंनमस्ये परमेश्वरम।्।८१।। 
नमोऽस्ि ुववष्णव ेिस्म ैयस्याशभवनशमदं जगि।् 
्येयः स जगिामाद्यः प्रसीदिु ममाव्ययः॥ ८२॥ 

यरोिमेिि ्प्रोिञ्च ववश्वमक्षरमव्ययम।् 
आधारभूिः सवगस्य स प्रसीदिु मे र्ररः।।८३।। 
नमोऽस्ि ुववष्णव ेिस्म ैनमस्िस्मै पुनः पुनः। 
यर सव ंयिः सव ंयः सव ंसवगसंश्रयः।।८४॥ 

सवगग्वादनविस्य स एवार्मवस्स्ििः। 
म्िः सवगमरं् सव ंमतय सव ंसनािने।।८५॥ 

अर्मेवाक्षयो तन्यः परमा्मा्मसंश्रयः। 
रह्मसंज्ञोऽर्मेवागे्र ििावि ेच परः पुमान॥्८६॥ 
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इति श्रीववष्णुपुराणे प्रिमांश ेएकोनववशंोऽ्यायः। 
 

I glorify the supreme deity Vişņu, the universal witness, who seated internally, beholds the good 

and ill of all. Glory to that Vişņu from whom this world is not distinct. May he, ever to be 

meditated -upon as the beginning of the universe have compassion upon me: may he, the 

supporter of all, in whom every thing is warped and woven', undecaying. imperishable, have 

compassion upon me. Glory, again and again, to that being to whom all returns, from whom all 

proceeds; who is all, and in whom all things are: to him whom I also am; for he is every where; 

and through whom all things are from me. I am all things: all things are in me, who am 

everlasting. I am undecayable, ever enduring, the receptacle of the spirit of the supreme. Brahma 

is my name; the supreme soul, that is before all things, that is after the end of all. 

 

Vishnu Purana 1.20.1-8 

पराशर उवाच: 

एवं सस्ञ्चवियन ्ववष्णुमभेदेना्मनो द्ववज। 
िवमय्वमवाप्यावं मेने चा्मानमच्युिम॥्१॥ 

ववसस्मार ििा्मान ंनावयि ्ककस्ञ्चदजानि। 
अर्मेवाव्ययोऽनविः परमा्मे्यचचवियि॥्२॥ 

िस्य िद्भावनायोगाि ्क्षीणपापस्य वै क्रमाि।् 
शुधेऽविःकरणे ववष्णुस्िस्िौ ज्ञानमयेऽच्युिः॥३॥ 

योगप्रभावाि ्प्रह्लादे जािे ववष्णुमयेऽसुरे। 
चल्युरगवस्िमैरय रुहटिं क्षणाि॥्४॥ 

भ्राविग्रार्गणः सोशमययौ क्षोभ मर्ाणगवः। 
चचाल च मर्ी सवाग सशैलवनकानना।।५।। 
स च ि ंशैलसम्पाि ंदै्यैव्यगस्िमिोपरर। 
प्रक्षक्षप्य िस्माि ्सशललात्ररचक्राम मर्ामतिः।।६।। 
 

Parašara said–Thus meditating upon Visnu, as identical with his own spirit, Prahlada became as 

one with him, and finally regarded himself as the divinity: he forgot entirely his own 

individuality, and was conscious of nothing else than his being the inexhaustible, eternal, 

supreme soul; and in consequence of the efficacy of this conviction of identity, the imperishable 

Vişnu, whose essence is wisdom, became present in his heart, which was wholly purified from 

sin. As soon as, through the force of his contemplation, Prahlada had become one with Vişnu, the 

bonds with which he was bound burst instantly asunder; the ocean was violently uplifted; and the 

monsters of the deep were alarmed; earth with all her forests and mountains trembled; and the 

prince, putting aside the rocks which the demons had piled upon him, came forth from out the 

main. 

ಅದ್ ವೈತ್ ಶಂಕರಭಗವತ್ಾುದರು ಕಂಡು ಹಿಡಿದ ಸಿದ್ಾಧಂತ್ವಲ್.ಿ ಇದು ವ ವದ್ಾಂತ್ ನ್ಮಗ  ತ್ರಳಿಸುವ ಸಿದ್ಾಧಂತ್, ಭಗವಾನ್ 

ಬಾದರಾಯಣರು ಘಂಟಾಘೂವಷ್ವಾಗಿ ಸಾರಿರುವ ಸಿದ್ಾಧಂತ್. ನಾವೂ ಕೂಡಾ ಘಂಟಾಘೂವಷ್ವಾಗಿ ಹ ವಳುವುದು ಇಷ ಟವ. 

ಮಧ್ವರಾಗಲ್ಲ, ರಾಮಾನ್ುಜರಾಗಲ್ಲ ಅಥವಾ ಶ ೈವ-ವ ೈಷ್ಣವ-ಶಾಕತ ಇತ್ಾಾದಿ ಪಂಥಗಳ ದ್ಾಶೋನಿಕರಾಗಲ್ಲ, ಅವರು 
ವ ವದ್ಾಂತ್ಕ್ ೆ ವಿರುದಧವಾದ ಸಿದ್ಾಧಂತ್ವನ್ುು ಸಾರಿ, ವ ವದ್ಾಂತ್ವನ್ುು ತ್ರರುಚಿ ತ್ಮಮ ಪೂವಾೋಗಿಹಕ್ ೆ 



8 
 

ಅನ್ುಕೂಲ್ವಾಗುವಂತ್  ಅರ ೈೋಸಿದ್ಾಾರ . ಅವರ ಮತ್ಗಳು ವ ವದ್ಾಂತ್ಕ್ಾೆಗಲ್ಲ, ಭಗವಾನ್ ವ ವದವಾಾಸರಿಗಾಗಲ್ಲ 

ಸಮಮತ್ವಲ್.ಿ ಇದು ವ ವದ್ಾಂತ್ ವಾಕಾಗಳಿಂದ ಹಾಗೂ ಬಾದರಾಯಣರ ವಚನ್ದಿಂದಲ್ ವ ಸುಷ್ಟ. ಯಾರೂ ಎಷ್ುಟ 
ಅರಚಿಕ್ ೂಂಡರು, ಸತ್ಾ ಬದಲ್ಾಗುವುದಿಲ್ಿ. ಅವರಿಗ  ಕಪವಲ್ಕಲ್ಲುತ್ ಅಭಿಪ್ಾಿಯ ಒಂದು ಬಿಟ್ುಟ ಬ ವರಿನಾುವ ಬಲ್ವೂ 

ಇಲ್.ಿ ಪಿಮಾಣದ ಬಲ್ ಇರುವುದು ಹರಿ-ಹರರ ಅಭ ವದಕ್ ೆ, ವ ವದ್ಾಂತ್ ಸಿದ್ಾಧಂತ್ವಾದ ಅದ್ ವೈತ್ಕ್ ೆ ಮಾತ್ಿ. 
 

Om Tat Sat 


