‘Avidya in deep sleep and avastha traya prakriya’

A few instances in the bhashya which support the idea: there is an avidya that is
present in sleep, which is the seed for the waking-dream perceived
duality/multiplicity/variety. Translations for the passages are not provided.
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Bhashya:
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The Purvapakshi says: It is impossible for the same jiva who went to sleep, having
merged in Sat, to wake up. Just as one cannot retrieve the same drop of water one
has added to a water body. The siddhantin says: there is no differentiating factor
that can enable one to retrieve the 'same’ drop of water, from the water body. In the
case of the jiva, however, there are the factors, karma and avidya, of the jiva that
enable the same jiva to wake up from sleep.

[It is unambiguous in the bhashya that the word 'iha’ (here) refers to deep sleep. But
Sri SSS, hastens to add a remark in the footnote: Needless to say it is indeed wrong
to take the meaning 'in deep sleep'’ for the word ‘'iha’ (here) of the bhashya and claim
'there is avidya in deep sleep'.

The mantras cited in the Bhashya, from Brihadaranyaka and Chandogya, are also
about the jiva entering deep sleep and coming out of it.]

Aitareya bhashyam: 1.3.12
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Here too the bhashya is very clear: the jiva, owing to his
'svaabhaavika avidya' perceives the three states of waking, dream and
sleep as his true states of life.

Sri SSS, as expected, foresees a claim for this avidya to be a native
avidya of the jiva and explains it as: this avidya is only a 'lack of

enquiry'.



In the Mandukya karika bhashya 1.16:
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Shankara on Avasthatraya:
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Mandukya bhashya:
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Padmapadacharya in Panchapadika:
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In line with Shankara in the Mandukya bhashya, Padmapada accepts

avidya in sushupti.

Anandagiri on Mandukya bhashya:
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Sri Appayya Dikshitar in Nyayarakshamani: On avastha traya:
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Bhamati on avastha traya:
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Anandagiri on Brahmasutra bhashya:
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This is in perfect tune with Shankara: In sushupti the visheshajnana,
that is, the duality perceived by senses/mind, is not there but the

ajnana alone is present. Shankara says in Mandukya

bhashya: MIGUT TEUTAIIEI JISTTHAT (aavarana - kaarana avidya),

HIYUgUrH U (vikshepa - kaarya avidya)
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Anandagiri on Shankara's mangala shloka in Mandukya:
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Anandagiri says: the avastha traya is an object to the subject, the

saakshi.

Vanamaala:
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Vaiyasika nyayamala of Vidyaranya:
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Thus we see that the 'post-Shankara' Advaitins have accepted and
demonstrated the avastha traya prakriya in the same way that
Shankara has done. There is no evidence to show that they have
deviated from Shankara in the Avastha traya prakriya. Nor is there
evidence to show that they have 'introduced' the concept of avidya in
deep sleep. There is ample evidence in Shankara's bhashya for this.
A sample from Shankara has been shown in the foregoing for the
concept of 'avidya in sushupti' in seed form. The idea of kaarana-
avidya (aavarana Shakti — tattva apratibodha rupa) and kaarya-avidya
(vikshepa shakti — anyathaa pratipatti) is also explicitly found in the

bhashya on the Mandukya, of which a passage is shown.

We also see here that the entire triad of states is to be considered as
an ‘object’ to the witness self, the subject. There is no method of
taking one’s sushupti as the reference point to view/analyse the
waking and dream. In other words, sushupti too has to be subjected

to analysis and rejected as non-atman along with the waking and



dream. No doubt, the advantage of considering the sushupti for the
purpose of ‘no duality, no misery, no individual identities, no samsara
bandha experience, etc.” in that state, in contrast to the waking and
dream. The Brihadaranyaka upanishad says that in the state of deep sleep
the father ceases to be a father, the mother ceases to be a mother, a thief
is no thief, etc. The Janaka-Yajnavalkya conversation is aimed at showing
sushupti as an analogy to the state of liberation. The similarity is only

partial.

From Dashashloki of Shankaracharya:
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Neither the state of waking nor that of dream nor that of deep-sleep is for me; neither
the Visva nor the Taijasa nor the Prajna (am I). Since the three are of the nature of
nescience, | am the Fourth. That one which remains (after the sublation of all else) -

that auspicious absolute (Self) | am.

Om



